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1. Introduction

D.H.Lawrence's view of life can be called as that of
anti-culturalism. According to his viewpoint. highly-
civilized life-style in modern society is distorting the
natural and genuine joy of life. He admittedly was the
honorable fore-runner of nature-preservationists in this
age of relentless nature-devastating industrialism. He
denounced in his voluminous writings the modern
civilization built up by scientific method and industrial
mechanism, because he thought that it spoiled human
primordial instincts and destroyed natural beauties. For
him human untarnished nature is the inexhaustible

fountain of true wisdom and happiness.
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The first object of the angry Lawrence’s attack is the
modern industrial society. For him the true joy of life is
being helplessly devastated by the greed for possessions
in the mechanistic society of modern industrialism. If he
had lived in our ultra-industrialized society, he would be
even more shocked by the more dehumanizing processes
such as highly-mechanized method of production, rational
standardization or scientific anatomy of life, fanatic
competition of marketing strategy. and the like.

Lawrence’s another enemy is Christianity. According to
Christianity, human beings are in the special status as
that supreme being on the earth which is honoured to be
the ruler of the whole living things. and human nature
I1s glorified by its spirituality whereas other animals are
only physical. Lawrence took quite the different viewpoint.
He asserted that human beings are not superior in
status to other living things. and so they must get out
of the illusion of the privilege as the master on the
earth. According to him. modern man should seek for
reinstatement of ‘blood consciousness’. j.e. instinctive
sensibility in order to purify the corruption of meodern
civilization.

When we direct our eyes to the Oriental history of
ideas. Lawrence’s longing for the return to the primitive
state can be paralleled by Taoistic view of life.1) Both of

1) Taoistic ideas mentioned here mainly indicates the philosophical
Taocism which was advocated by the ancient Chinese philosophers
such as Lao-tzu{#7F) and Chuang-tzu(#¥+). It was centering on
how to interpret the meaning of our life or how to establish the
ideal relation between the human life and the cosmic order., whereas
the religious Taoism which came to rise afterwards among groups of
common people attempted to appropriate the philosophical Taoism in
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these views are characterized by the negative attitude
towards culturalism and rationalism. Both are in favor of
carefree indulgence in letting loose original human
instincts. Both look to the sacred state of Nature not yet
damaged by the reckless development of civilization.
What Taoism was to Confucianism in the North-East
Asian culture may be said to be what Lawrentianism
was to Christianity in the Western culture. One side has
been recognized as orthodoxy:. the other has been
excluded as heretical. The former is favorably disposed
towards civilization: the other towards primeval origin of
life. Confucianism was the most influential religious
tradition for the public functions of the family and the
state, and in that sense the most official. For private
worship, philosophy. and art, however, Taoism as well
as Buddhism was quite influential, depending primarily
upon its greater appeal to individualist and artist
sentiments.

We can make a diagram as in the following. which
represents the main streams of Oiental and Occidental
thoughts as seen against the traits of Lawrence's
viewpoints. In the next chapter we’ll see the essential
elements which are homogeneous both in Lawrentian and
Taoistic views of life.

Table representing the main streams of Oriental and
Occidental thoughts as seen against the traits of
Lawrence’s viewpoints

order to meet quite worldly needs such as long and healthy life.
Even in the religious Taoism, however, we can recognize its basic
texture of life-view rooted in the Taoistic philosophers.
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2. Anti-cultural Ideas

In Chinese tradition, Confucianism stands for cultural
development. while Taoism tends towards the natural
state of primitive society. These two schools represent
the opposite indigenous poles of the Chinese outlook on
life. The one represents the classical, the other the
romantic. One camp stresses social responsibility, the
other sings the glories of spontaneity and naturalness.
Confucius’ focus is always on man, Lao Tzu's beyond
man. As the Chinese themselves say, Confucius (LF)
roams within society. Lao Tzul#F]) wanders beyond.

Confucianists believed in civilized life and deliberate
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education, while Lawrence and Taoists in the return to
the natural state. They stood for culturalism and
asceticism. It taught extremely mortifying self-control in
expression of instinctive passions --- especially sex-
related passions --—- by the enforcement of numberless
items of moral principle. '
The Confucians exercised considerable care on the
self’s educatin. especially for the middle and upper
classes. They did not stress speculative reason (that
which gives rise to abstract theory), since they were not
primarily concerned with the human capacity to get at
the Logos of nature, and their major motivation was
social needs. On the other hand. the Taoists. who paid
greater attention to the relationship between human
consciousness and the cosmic Tao. produced a
paradoxical view of life. They went against the Confucian
standards of social proprieties. Their masters were either
cryptic eccentrics such as Chuang-tzu or magical
‘immortals’ possessing paranormal powers. The cryptics’
suspicion of human reason developed into a strong attack
on logic and Confucian prudence. Logically, the
Chuang-tzu's chapter on seeing things as equal suggests
that the philosophical Taoists found conventional
language and morality both arbitrary and relative.
Standard terms in Confucian discourse such as ‘great’
and ‘small’. ‘good” and ‘bad’ turned out to be wholly
relative in the context of Taoistic viewpoint. In fact. the
Taoists cast doubt on the entire realm of discursive
reason, which plods along from premise to premise and

often misses the whole. If one could argue either side of
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a proposition, they are sure to argue. one clearly was
not in the realm of ultimate concern.

Difference can be seen in the two schools’ allegedly
true way of creating one’s real life. Confucian way to
create is through following the calculated directives of
the conscious mind. The results of this mode of action,
however, are seldom really one’s own according to the
Taoistic view: they tend to smack of sorting and
arranging than of genuine creation. Genuine creation
comes when the more abundant resources of the
not-extraneously-difined self are somehow released. But
for this to happen a certain dissociation from the surface
self is needed. This is the very meaning of so-called
non-action [wu-wei(#%)). which is the first motto of
true life in the Taoistic philosophy. Here we will see a
succinct explanation of it by a scholar.

The conscious mind must relax, stop standing in its own
light, let go. Only so is it possible to break through the
law of reversed effort in which the more we try the more
our efforts boomerang. Wu-wei is the supreme action, the
precious suppleness. simplicity, and freedom that flows
from us. or rather through us, when our private egos and
conscious efforts yield to a power not their own. With
Confucius every effort was turned to building up a
complete pattern of ideal responses which might thereafter
be consciously imitated. Taoism's apporoach is quite the
opposite ——- to get the foundations of the self in tune with
Tao( i ) and let behabior flow spontaneously. Action
follows being. “The way to do is to be.” 2

2} The Religions of Man. Huston Smith. (Harper & Row. New
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The philosophical Taoists sought for such an ideal
state of the natural person which forgets the self. To
show how, they distinguished between action [(wei(B))
and non-action. Wei is willful, selfish action: it is
always in tension because it is not in harmony with the
Tao. Proper action is thus paradoxically called
non-action: since the Taoistic sage’s actions merely
reflect the Tao. he does not really act: the Tao acts
through him. The Taoist sage seeks harmony within
himself and in the process loses himself to the Tao.
whereas the ideal Confucian zhunzi (EF) seeks it
outside himself and in the process loses himself to the
social proprieties. Taoists are fond of the analogy of
water. asking to reject all forms of self-assertiveness and
competition. They think that the world is full of people
who are willing to be pressed hard into the burden of
worldly fortune. or who are determined to be somebody
only to be troubled with tension. They want to get
ahead. to stand out. Taoism has little use for such
ambition. One of their sages taught that the ax falls
first on the tallest tree.

As mentioned above, Lawrence’s anti-culturalism is
rather radical. He viewed the modern civilization as
lacking of the majesty, mystery, and vitality of the
primitive man or even the wild animal in the wilderness.
We can see in almost all of his stories so many
characters who are disillusioned with human culture.
Rupert Birkin, acting as a Lawrence figure in Women in

York:1986), pp 277-8
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Love. says “Humanity is a dead letter.”(Chapter V., ‘In
the Train’) and “Man is a mistake., he must go.”(Chapter
X1. ‘An Island’) Ramon in The Plumed Serpent says "1
am nauseated with humanity and the human will.” p.68)
Mellors in Lady Chatterley’s Lover says "1 don’t believe
in the world, not in money. nor in advancement, nor in
the future of our civilization.” (p.290) Lou in "St. Mawr”
prefers St Mawr, a wild horse, as her source of vital
inspiration rather than Rico. his husband. saying “He
seems a far greater mystery to me than a clever man.
He's a horse.”

It is quite noteworthy that Lawrence tries to find a
salvation of human life in the ’‘dark’ communion with
cosmic life force, since such way of human sulblimation
strikes us as similar to the Taoistic philosophy. In this
point again Lawrentian and Taoistic views of life have
much in common with each other. In both of these
viewpoints. the human potentiality of vitality can be
enormously enlarged by means of achieving mysterious
union with the limitless life force of the universe, and so
these two may well be called ‘vitalism.” Such union with
the Universe may as well be called ‘mysterious’ because
it cannot be explicated in terms of verbal or intellectual
knowledge.

Lawrence often complained that modern people are
lacking of the ability ‘to come into contct with the great
cosmic source of vitality which gives strength, power,
energy to the men who can grasp.” (“New Mexico”.
Phoenix. p.146) His idea of ‘impersonal love . which is

pictured in many of his figures. such as Tom Brangwen,
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Rupert Birkin. or Cipriano ( in The Plumed Serpent ).
can be seen as a sublimation or trans- figuration of mere
human love into cosmic-dimensioned vitality. We can see
another of his statements on this sort of
cosmologically-sublimated life in The Rainbow. In the
following excerpt. Anna and Lydia, before the dead body
of Tom Brangwen. come to the rare understanding that
the meaning of the human beings can be the most
enlarged when laid in connection with the infinite

cosSmos.

They cleared and washed the body, and laid it on the
bed. There, it looked still and grand. He was perfectly
calm in death. and. now he was laid in line. inviolable,
unapproachable. To Anna, he was the majesty of the
inaccessible male, the majesty of death. It made her still
and awe-stricken, almost glad. - - - He was beyond change
or knowledge. absolute, laid in line with the infinite.
(Chapter IX)

This kind of awakening supplies Ursula with a chance
to see her life as capable of supassing the spuriousness
in the past by getting at a freshly elevated self effected
in communion with the infinite energy of the universe.
Such awakening served her as a big moment of
self-enlargement process. She can get over the
materialistic and mechanistic life-image around her
under the influence of this mysterious power from the

vast universe.

Suddenly she had passed away into an intensively
gleaming light of knowledge. She could not understand



what it all was. She only knew that it was not limited
mechnical energy. nor mere purpose of self-preservation
and self-assertion. It was a consummation, a being infinite.
Self was a oneness with the infinite. To be oneself was a

supreme, gleaming triumph of infinity. (Chapter XVI)

3. Anti-intellectual Ideas

Taoism sees the material as subordinate to and
ultimately controlled by the spiritual world. Especially
the religious Taoists thought that spiritual and physical
phenomena can be quite influential to each other. To
them, such spiritual exercise as meditation could mean
much change in physical condition at the same time that
physical exercise such as hypogastric breathing could
mean much progress in spiritual purification.

We must notice that the Chinese original idea of
immortality was primarily that of the eternity of both
the spirit or soul and the body. Without the body. there
could be no immortality. Thus the quest was not just for
meditational release from the constraints of life and
death. but for transformation of the phyvsical body into
an eternal vehicle capable of bearing the spirit and of
being united to the One Origin (Tao) and to Heaven and
Earth for ever.

Confucianistic intellectualism seemed to the Taoists to
be too artificial and repressive to act as a genuine
life-view. The Taoistic sages had learned to forget
knowledge or intelligence and to outgrow the distinctions

of good and evil, on which the value system of the
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ordinary world is based. Huston Smith said of the
Taoistic anti-intellectualism like the following.

The Taocists had small patience  with the Confucian
approach to life. What could be hoped from punctiliousness
or the meticulous observance of social propriety? The whole
approach of Confucianistic intellectualism seemed to them
to be so artificial, a lacquered surface which was bound to
prove brittle and repressive. All calculated systems, every
attempt to arrange life in neat apple-pie order, is
pointless.3!

One reason for Lawrence's antipathetic attitude to the
modern civilization is its intellectual attribute. He made
it almost a rule for presumptuously intelligent characters
in his stories to attempt to go for false love affairs
resulting in self-destruction, whereas simple and innocent
minds are earnest in unaffected love-making. Here we
will see one of his statements of anti-intellectual life-

view.

The goal is not ideal. The aim is not mental
consciousness. We want effectual human beings. not
conscious ones. The final aim is not to know. but to be.
There never was a more risky motto: Know thyself. 'Be
thyself’ is the last motto. To know is to lose. - - - To
know is to die.¥’

My great religion is a belief in the blood. the flesh, as
being wiser than the intellect. All I want is to answer to

my blood. direct. without fribbling intervention of mind. or

3) The Religions of Man. pp.285-6
4) ‘antasia and the Unconscious, and Psychoanalysis and the
Unconscious (Penguin Books., 1954). p.68
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moral, or what not.%

When Lawrence went against intellectualism, the
meaning of ‘the flesh” was his seemingly inevitable
salvation. He advocated the motto of 'blood-consciousness’
as his peculiar method of appreciating the life world. and
the object of his devoted worship was ‘the Dark God’
(belonging in the realm of dark instinct) instead of a
transcendental god like the One of Christianity.

Whatever the unborn and the dead may know, they
cannot know the beauty, the marvel of being alive in the
flesh. The dead may look afterwards. But the magnificent
here and now of life in the flesh is ours. and ours alone.
and ours only for a time. We ought to dance with rapture
that we should be alive and in the flesh. and part of the
living. incarnate cosmos.6’

Anti-intellectual tendency both in Lawrentian and
Taoistic life-view make its peculiar shape as the disbelief
in language. According to it, the mystery of life or its
profound relation with the cosmos cannot be reached by
linguistic medium. The Taoistic philosophers sought to
shatter the complacency of our conventional use of
language by showing its severe limitations. This can be
seen in the key ideas or arguments which crop up
throughout Tac Te Ching (#ifE#). The book opens with
a discussion of the inability of language to express. or

even come close to, reality.

5) The Collected Letters of D.H.Lawrence. ed. Harry T. Moore (Viking
Press. 1962). p.94.
6) Apocalypse (Penguin Books. 1974), pp.125-6
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The Tao that is spoken of is not the eternal nature of
the Tao. That which can be named is not the true Tao.
(Tao Te Ching, Chapter 1)

One of Lawrence's statements on this subject can be
seen in the following. It seems quite natural that his life
image is so religious, and his cherished life goal such as
blood-consciousness is so far beyond the intellectual
understanding. that the power of language cannot but be
out of place.

The true religious faculty is the most powerful and the
highest faculty in man. And by the religious faculty we
mean the inward worship of the creative life-mystery: the
implicit knowledge that life is unfathomable and
unsearchable. not to be described. having no ascribable
goal save the bringing-forth of an ever-changing, ever-
unfolding creation: that new creative being and impulse
surges up all the time in the deep foundations of the

soul. from some great source which the world has known
as God.?

When it comes to the mysterious communion with the
cosmic life force. it is interesting to notice that the
practical method of Lawrence and Taoists shows much
difference. While Lawrence held fast. at least most of
the time. to one way of getting near the dimension of
the Universe, that is. the way of sexual love. even
though its meaning was elivated above the common

sense. Taoistic monks developed a variety of ways of

7} "Education of the People” in Phoenix: The Posthumous Papers of
D.H. Lawrence (Viking Press. 1936), p.608.
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assimilating the cosmic energy. The goal of Taoistic
discipline was to enjoy a long and healthy life and to
gain supernatural powers like clairvoyance or magical
space contraction, and its methods included hypogastric
breathing exercises, concentrative meditation without any
particular subject, magical pill or the elixer of life,
highly-technical communion with the cosmic mechanism
during sexual intercourse and other physical exercises
imitating animals’ and birds" stretching and bending.
Interestingly enough, Lawrence also thought that the
solar plexus under the navel, not the brain in one's
head, is the center of all the sympathetic system or the
great prime knowledge8. This reminds us of the Taoistic
belief that the hypogastric region is the center of the
whole body's life force. which is also the entrance of the
cosmic energy.

The religious Taoists saw the self as a mortal physical
body. Therefore. by the several "hygienic’ regimes above
mentioned. they tried to prolong physical life. As a
result, the religious Taoists experimented with yogic
practices, many of them in the vein of Indian 'kundalini’
or Tibetan Tantrism, both of which viewed the body as a
repository of energy centers. Depending on the particular
interest of a religious Taoist group, the self might focus
on breath or semen or some other quintessence.

Taoistic monks and Lawrence are in seeming agreement
with each other in thinking very highly of sexual

intercourse as a means of participating in the cosmic life

8) Fantasia and the Unconscious. and Psychoanalysis and the
U'nconscious, p.35
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force, though, from the Taoistic standpoint complete
union with the cosmic energy without any passion,
whether sexual or not, is the supreme goal of religious

discipline.

4. Dualistic Ideas

Seemingly D.H.Lawrence's dualistic view of life is
similar to that of the Book of Changes( I Ching: S# ),
which is the basic framework of the ancient Chinese
cosmology. whether Confucian or Taoistic. In both of
these dualistic viewpoints. Lawrentian and Chinese. the
life world is going on with its subsistence through the
interaction between the two principles. i.e. the masculine
principle, which rules the spiritual and ideal part of the
life, and the feminine principle. which rules the physical
and phenomenal part of the life.

It is a thing of interest that which of the two
principles is superior makes a turning-point of each life
view. In the Lawrentian and Taoistic outlook on life, the
feminine and physical principle is superior to the
masculine and spiritual principle. while the Confucian
and Christian outlook is quite the opposite. Lawrence
puts relatively heavier emphasis on the instinctive
functions of primordial life and so shows the
characteristics of intuitional primitivism. and so. in the
Lawrentian sense of dualism, Nature as the feminine
principle acts as the matrix of Culture as the masculine
principle.

The philosophical Taoists also advocated quite the
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similar type of dualism. To them also Nature was
self-satisfied. and so eternal and absolute, while Culture
was self-assertive, and so finite and relative. Likewise to
them, the feminine principle represented weak and eternal
Nature, while the masculine principle represented strong

and limited Culture.

Lao-tzu’'s female is a lesson in the power of passivity, of
vielding and adaptability. A valley resists storms better
than a mountain. a female tends to outlive a male, an
infant is freer than a king, and a house is valuable for the

space inside it.9

Since Cofucianism showed the characteristics of
rationalistic culturalism, and was bent on civilized life
believing in intellectual education. it stood for the
masculine superiority.

On the other hand, those two dualistic outlooks of
Lawrence and Taoists are different from each other in
the essential relationship of the interaction between the
two elements of each dualism. In the Lawrentian
outlook, fighting between the feminine and masculine
principles is essential to every type of life, while in the
Chinese outlooks which. whether Confucian or Taoistic,
are based on the Book of the Changes, harmony between
the two is more essential. According to the latter. when
Yang(PF%)., which is the masculine and positive principle.
meets Yin(b2). the feminine and negative principle, they

are harmonious and productive of new life. but nothing

9) DL .Caarmody. Ways to the Center (Belmont: Wadsworth Publishing Co..
1974). p 183
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can be born out of the combination of Yang and Yang or
Yin and Yin. In Chinese thought. life is kept spinning by
the constant interaction between these two opposite
forces of Yin and Yang to alternate with each other.
Precisely at the point when one seems to have the upper
hand. that is when it begins to decline to be .replaced by
the other. Thus when the weather is most Yin. deep
winter, that is the point at which Nature begins to move
towards spring and summer,Yang. On the contrary, in
Lawrence’s view of life each opposite part can be kept
alive by the opposition of the other. and his fictional
characters are destined to go to vehement conflict with
each other, even though they are currently in need of
love from some one. Human relations of such conflict can
be seen in the numberless intersexual relations which
occur in Lawrence’s love stories: for instance, Tom-Lydia
and Anna-Will couples in the Rainbow, and Birkin-
Ursula and Gerald-Gudrun couples in Women in Love.
And this kind of conflict holds true in the actual case of
Lawrence’s own married life, which was characterized by
endless disagreement and strife between the two strongly

self-assertive personalities.

5. Conlcusion

When Lawrenltian life principle is said to be similar to
the Oriental one, the contextual meaning should be made
clarified to avoid misunderstanding. In most cases, that
kind of comparison must be limited to the similarities

between Taoistic and Lawrentian types of primitivism or
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‘intuitionism which is acting as an effective brake on
self-important and self-destructive development of human
civilization. But we can imagine different contextual
meanings of cross—cultural comparison. According to
Lawrentian view of life, the value or meaning of life
inheres in life itself and so must be derived from life
itself without any extraneous creator, while in the
Christian doctrine the meaning of human life is a kind
of blessed gift from the Heaven and gracious meaning is

given to the rest of creation through human use of it.

Christianity is based on negation really. It says.
Renounce all worldly desires. and live for heaven! Whereas
I think people ought to fulfill sacredly their desires. And
this means fulfilling the deepest desires. which is a desire
to live umhampered by things which are extraneous.!0

In this sense Lawrence's view of creation and life is
quite homogeneous to the Oriental life principle.
especially the Taoistic idea. In the Oriental philosophy,
it 1s a well-established tradition to exclude the
conception of transcendental Creator or Judge. The great
Taoist commentator of the third to fourth centuries AD,
Kuo Hsiang. put it thus:

But let us ask whether there is a Creator or not. If not,
how can he create things? If there is. he is capable of
materializing all the forms. We must understand the fact
that all forms materialize by themselves. If we go through
the entire realm of existence, we shall see that there is

nothing, not even the penumbra. that does not transform

10) The Collected Letters of D.H. Lawrence. p.361.
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itself beyond the phenomenal world. Hence everything
creates itself without the direction of any Creator. Since
things create themselves. they are unconditioned. This is

the norm of the universe. (Commentary on Chuang Tzu,
sec.2,2:46-7)1D

We may have still another comparative context.
According to Lawrentian outlook on life which can be
interpreted as an ecological view, man must not be
opposed, but obedient, to the natural environment just
like the Oriental outlook., whether Confucian or Taoistic.
Contrastingly, according to Christianity man is qualified
to be the master of all things on the earth and so is
legitimated to turn them all to human advantage and
natural exploitation in the name of human and divine
glory. Lawrence advocated the principle of continuous
strife between the elements of dualistic cosmology. But
he seemed to feel that human beings should not be
domineering over nature because he was antipathetic to
the human civilization and opposed to the superior
status of man in the hierarchical order in the universe.
Hereabout in his thinking I feel that he was not so
much a logical-minded thinker as a tender-hearted

sentimentalist.

11} Martin Palmer. The Elements of Taoism (Shaftesbury. Dorset:
Element. 1991) p.4.



236 - QlFET

gy

Carmody. Denise Lardner. Ways to the Center: An
Introduction to World Religions. Belmont, California:
Wadsworth Publishing Co., 1974.

Daleski, H.M. The Forked Flame. Madison: The
University of Wisconsin Press. 1987.

Lawrence, D.H. Apocalypse. Harmondsworth, Middlesex:
Penguin Books, 1974.

—————————————— . The Collected Letters of D.H.Lawrence.
ed. Harry T.Moore. New York: Viking Press, 1962.

—————————————— . Fantasia of the Unconscious, and
Psychoanalysis and the Unconscious. Harmondsworth,
Middlesex: Penguin Books, 1977.

—————————————— . Lady Chatterley’s Lover. Harmondsworth,
Middlesex: Penguin Books, 1961.

—————————————— . Phoenix. ed. E.D.McDonald. New York:
Viking press. 1936.

—————————————— . The Plumed Serpent. London: Heinemann,

—————————————— . The Rainbow. Harmondsworth, Middlesex:
Penguin Books, 1958.

-------------- . St. Mawr, and the Virgin and GQGipsy,
Harmondsworth, Middlesex: Penguin Books, 1950.

—————————————— . Women in Love. Harmondsworth, Middlesex:
Penguin Boks, 1960.

Nielson, N.C.,Jr. Religions of the World. New York,
St.Martin’s Press. 1993.

Parmer, Martin. The FElements of Taoism. Shaftesbury,
Dorset: Element. 1991.



A Comparative Study of Lawrentian and Taoistic Ideas = 237

Smith, Huston. The Religions of Man. Harper & Row.
New York: 1986.

SHEE. TRSEEY BE, (FEANd). Ed &AL 1995,

EFEK. TEFHE oot FUF. 1989,

A&E TegAe Ze,. dEAMY, 1995

HIFER. " s Sx (L), AJAN 1994,

wegl feae =le oded Yerh. nEY. 1993

2pxE
zdx 9 Sl e HlEdT

I

MY BRwD dek7zdN B ol FF FuAET A
Fol Z1Zm A 2 TSP Azel mstst Absle WRE A
ot BaFel 292 @ AE dol vetel, SPe Emst A
Fo zAx A4 AVHAH 29 el AHS Feistn A
Hee 25d ARE TANE YuE wegFe AYe Wr
au agzoAtsel 42 Az B #A%H B AR
Sl 4ol slolA. B A P BAVsHY A
Y42 3848 B DAAFE olF WEIAYE A
Agsjolt VA2 AR BHe) W2 Aie FE 297} 3
o,

sne mEE% AYE A3HQA ooz s
ANEAH BBH B &

g AslelAl AAsn AL ABBN ] YRR ¢
Holch, 2alx A E@. Aol VgAlslel gy A



238 - QAZEAH7

B STARZE el vigoz 7 WEe WIHoz Yo
MAztel 257 AGEH HAE 2Pz Boe P4 =7}

o AAHANET 2A FFVT
2gA A A7\ A Bael W o], $7H A
Arel Auze $Ue Fota AW v Fusy 4 UAgw
HE HANE o5 F AMEE A 45V, 2L AAA )
FUzE Aol B@ AU Axolge A7 =AXIE &R
Sz 4EHY APo Y AFgel ovE FrjA s
ol2u (2UAYA Aol Ade Ael FAE HAM Az
zQ4e Foete (FEAR A ¥AHe Be sucn
woldth, Erbd ARASOIAN ANAY $72H g A
%Uﬂoﬂ HH AEH 22 Fund 99N desb e
Bt MEAAQ WPoR BE o] YA, of
A S ALgR A TUE R7ge2A A4 &
S dydoz sy EUwgs) Bad ATL Ao
QY W 2 THAMEQ ooE HWE + U Fms
qAA BFeld] wrhele Eust A~ AL
52 AAY FRE FAes) HEol FARA &
JAFoz BN HNoz EAste AL WA
98 F48 72 2ok dojsy

(r 2 o

X o3
ol)l
N,
g
o
é

L R ode 0?‘.-
1o offt

N4 or8

e olr

£ o N g do md A ro
R e

s gnage YANE 3EET,
e AAB YoM A2 TaA el HolFE TEH
ot fas 1SE AdH 2ol A AR o)y
AFsn AR A1F3HA FHAAE 34 A7)
49 cggeluct 99 Ao BE Yol dald, zasg
e c4ee $98 98T e Aol B2 A
23 A YRz wdz wese AREH wg
o zsze BAY 7189 A3
g Jlkete A2 o F4 A glold ol @ wEd
SEER L ERE BT

or BN Mk R K o o |
o ru

oow o ooX RN



	1. Introduction
	2. Anti-cultural Ideas
	3. Anti-intellectual Ideas
	4. Dualistic Ideas
	5. Conlcusion
	참고문헌
	국문초록

